ROSH HASHANAH 5781/2020
Oh, The Places You’ll Go!
A Yamim Noraim Virtual Tour

Travel Prayer
Without You, this road
is thorns and thistles.
Allow me to search Your ways and to find
my feet walking in a furrow
and may pleasantness be upon them.
May the one who gives strength to the weary
give my life paved roads
on which to go to come and to arrive
wherever my heart carries me, like a caravan of the self
and may blessings be granted to the work of my feet.
May the one hears
the prayer of all mouths
hear my footsteps.
Asher Reich (tr. by David Jacobson)
(Siddur Lev Shalem, p. 278)

Day 1, Our Starting Point...

HaMAKOM (“THE PLACE”)

Rabbi Simcha Bunam prays:
“We thank You, who are blessed
and are the source of blessing, and
are manifest and hidden.” Then
he says: “The person of feeling
must feel God’s divinity as one
feels the place on which one
stands. And just as one cannot
imagine one’s self without such a
expression for the name of the Holy Blessed place, so in all simplicity one
One, calling God “The Place”? Because
ought to become aware of the
God is the Place of the world; the world is
One who is the Place of the
world, the manifest locus
not God’s place... (Bereshit Rabbah 68:9)
comprising the world; but at the
same time, one must know that it is God who is the hidden life which fills the world.” (Martin Buber, Tales
of the Hasidim II p 249)
The Kotzker
,(`i ,gk ziy`xa) mŸewÖA© r©bt¦
§ Ie©
Rebbe says:
ŸenW§ oi¦Pk© n§ dn̈ i¥pR§ n¦ xn© `¨ iO¥ `© iA¦ x© mW¥ A§ `p̈Ed ax©
One who does
`EdW¤ ,mŸewn̈ ŸezŸe` oi`¦ xŸ§ewe§ `Ed KExÄ WŸecT̈d© lW¤
not see
...ŸenŸewn§ Ÿen¨lŸer oi ¥̀ e§ m¨lŸer lW¤ ŸenŸewn§
haMakom in
“And he [Jacob] encountered the Place
every place,
will not see
(haMakom)” (Gen. 28:11). Rav Huna said
[God] in any
in Rabbi Ammi's name: Why do we use an
place.

Rabbi Zalman Schachter-Shalomi writes:
Reb Shneur Zalman talks about the sun and the shield[. H]e wants to tell us that nature, what we see with
our eyes, is the shield. However, if it weren't for the sun behind the shield, we wouldn't have life. We
wouldn't exist. It is the shield that makes the light accessible to us and gives us a chance to have our separate
existence. So the world lives by that light that shines forth from Ain Sof, from the Infinite. It is like Huxley's
consensus reality filter: if we directly perceived the nature of what is, we couldn't handle it. There would not
be anything left to apprehend. Hence there is a filter. And yet the filter is there not to obstruct but to allow
the information we can handle to pass through to us. So how clean is the filter? A filter can get clogged, you
know. In fact, this is what Yom Kippur is about. Like the sanctuary of the Holy Temple, the sanctuary was
like a God-filter, to let God into our world—and to let the world up to God, because that is what we did;
we offered sacrifices. And every Yom Kippur, the filter had to be cleaned out because it was clogged. That
is one of the images that is being used. It had to he wiped, it had to be cleaned up. So follow me through
another step, because this is going to get complicated.
If I say, "The Light that flows out from God is giving me life and invigorating me," what do I mean?
Could there be an "out" from God? What do I mean, "out from God?" We are all inside of God. Think
about this. All these miles away from the sun we receive sunlight. Do you think there is any sunlight an inch
into the surface of the sun? Of course there is. Then what being does the sunlight inside the sun have? Reb
Shneur Zalman says, “That is the being that all of reality has in God.” Since it is happening inside of the
Divine, what is going on in this seeming reality? How do we have a world?...
So [Reb Shneur Zalman] begins to teach us about Tzimtzum. He says that God has to remove that light
so that there should be space for the world. And then he says, “There are some people who claim that God
has removed Himself completely, because they understand the idea of Tzimtzum in a simple way. What did
God do? God removed Himself and made a place for the empty space to be in”... So how does God create
this empty space? As Reb Yitzhak Luria says, Tzimtzem et ha'or litz'dadin, -- “It sort of shoved the light over
to both sides, and where the light was not, space was created for the world.” So the question is, “Is God still
there, or is God not there?” If you say that God is there as God was before, then there is no place for the
world. But if you say God is not there anymore, there couldn’t be a world either. He isn’t there to invigorate
it. Do you see the paradox? Reb Schneur Zalman says, “I cannot agree with those people who say that God
has truly removed Himself from the space that the world is in. Those people are wrong; God is still there.”
And he quotes another one of those phrases that he is fond of quoting, Leyt atar panui miney, “No space is
empty of Him.” It is another way of saying yachid u’m’yuchad, “one, unique, unified.” (Wrapped in a Holy
Flame, pp. 191-92)
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Rev. Dr. Howard Thurman writes:
The awareness that the universe is dynamic gives to the individual the quiet assurance that wherever he may
be located he is in immediate candidacy for the strength that comes from a boundless vitality. This fact
makes for a universal kinship among all living things. The blessing of self-consciousness makes possible a
deliberate relatedness out of which arise all of the joyous overtones of human relations. To understand
another human being even dimly is to bring to a point of focus an Infinite Resource. The Psalmist states it
by insisting that "the earth is the Lord's and the fullness thereof." (Meditations of the Heart, p. 99)

d¤Gd© mŸewÖd© `xŸ¨ePÎdn©
Mah nora HaMakom ha-zeh
“How awe-inspiring/awe-filled is this Makom”
(Gen. 28:17)
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Day 1, First Stop... THERE WHERE YOU ARE
The Kotzker Rebbe teaches:
didi ey`xe dbqtl zelrl mc` leki `l` my didiy i`ce xdl dlri m` ik dywe .(ai ck zeny) my dide dxdd il` dlr
.ynn lrFta
©
my zeidl `l` dilrd `l `ed xwirde ,xg` mewna
“Come up to me, to the mountain, and be there” (Exod. 24:12). This raises a difficulty, for if one goes up
to the mountain, of course one will be there. Rather, it is possible for a person to ascend to the peak, but
their head will be elsewhere. The key is not the ascent, but actually really being there. (lrFta
©
- actually,
actively, creatively, effortfully)
Rabbi Abraham
answers a question:
“Our sages say, ‘And
there is not a thing that
has not its place.’ And
so man too has his
own place. Then why
do people sometimes
feel so crowded?”
He replied: “Because
each wants occupy the
place of the other.”
(Martin Buber, Tales of
the Hasidim II, p. 72)

From today’s Torah portion:

`x¨w¦
§ Ie© xr©
© Pd© lŸewÎz ¤̀ midŸl¡
¦ ` rn© W¦
§ Ie©
m¦in© ẌdÎo
© n¦ xb̈d̈Îl ¤̀ | midŸl¡
¦ ` K`§
© ln©
i`¦ xi§ YÎl
¦ `© xb̈d̈ K¨NÎdn© D¨l xn`Ÿ
¤ Ie©
xW£̀
¤ A© xr©
© Pd© lŸewÎl ¤̀ midŸl¡
¦ ` rn© ẄÎiM¦
:mẄÎ`Ed
God heard the voice of the boy,
and an angel of God called to
Hagar from heaven, saying to
her, “What troubles you, Hagar?
Do not fear. For God has heeded
the cry of the boy there where
he is.” (Genesis 21:17)

The rabbi of Kobryn teaches:
God says to [us], as God said to
Moshe:
“Put off your shoes from your
feet” -- put off the habitual which
encloses your foot, and you will
know that the place on which you
are now standing is holy ground.
For there is no rung of human life
on which we cannot find the
holiness of God everywhere and
at all times.
(Martin Buber, Tales of the Hasidim
II, p. 170)

Rabbi Nachman of Bratslav cautions:
ick drx daygnn c`n gxal jixv ok lr .mc`d lk my lkyed ayegy mewna ok lre ,zrcde lkyed `ed mc`d xwr
...melye qg ,my enewn dpwi `ly
mbty zixad mbt lr epewze ezaeyz xwr edf ,mdn ezrc giqne eze`z xayn `ede zepf ixedxd ezaygn lr mi`ayk
mixedxd eilr mixabzny ,d`exyk ezrca lti l` ok lr .ynn lwynd zaeyz zpiga edf ik ,epipr itk cg` lk ,mcwn
xabzn `ede mixedxdd dzr eilr mi`ay df ici lr `wic ik ,ezaeyze epewz `wic edf ,`axc` ik ,c`n mipebne mirx
...lirl xkfpk ,ezaeyze epewz xwr `ed `wic df ici lr ,mdilr
,daeyzd xwr dfe ...zeyecw zeaygnl mda cklpy zerx zeaygndn mrt lka aeyiy ,`ed mc` lk ly daeyzd xwr
,oin`iy jixv ok it lr se` ,drzpy enk ezaygna drzp m` elt`e ,zeyecw zeaygnl my `edy mewnn ezaygna aeyl
...myd ipira xwi `ed aehl rxn ezaygna envr wzpny dn lkay
The mind is a person’s very essence. Wherever a person’s thoughts are, that is where he himself is -- all of
him. This explains why it is so important to avoid all bad thoughts. Otherwise that is where your place will
be... (Likutei Etzot, Da’at, #9). A person can’t always stop bad thoughts from entering his mind in the first
place. But he does have the power to reject them once he becomes conscious of them... (Likutei Etzot,
Machsh’vot v’Hirhurim, #2)
The essence of teshuvah for each person is that one return each time from negative thoughts in which one
is ensnared, to holy thoughts... This is the core of teshuvah, to return in one’s thoughts from the place
where one is to holy thoughts. And even if one is completely confused by one’s thoughts, nevertheless one
needs to believe that in whatever measure one disconnects oneself from negative thoughts and turns toward
good this is precious in the eyes of God... (Sefer Etzot Y’sharot, Teshuvah, #7)
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Poet Merle Feld explores presence... and absence:

His wife’s Prayer
A prayer has come down to us from Pearl, the rabbi of
Berditchev’s wife. Whenever she kneaded and baked the loaves
for the sabbath, she prayed: “Lord of the world, I beg you to
help me that, when my husband Levi Yitzhak says the blessing
upon these loaves on the sabbath, he may have in his mind what
I have in my mind this very hour that I knead them and bake
them.” -- Martin Buber, Tales of the Hasidim, Early Masters

Eddie wondered, is the point that
she’s using her husband as an intercessor
to bring her prayers to God.
No I said -- in these very words
she herself is addressing God, so clearly
she doesn’t believe she needs her husband for that.
Rather the reverse -- she is using God as an intercessor
with her husband: how can I reach him
how can I communicate my thoughts and feelings to him.
God is right there for her -- in the dough,
in the kneading, in the braiding, in the fire.
Levi Yitzhak is far away.
Rev. Dr. Howard Thurman writes:
It is a simple story, simply told. One day, a man walked into an antique shop and asked permission to look
around. It was a rather exclusive shop frequented only by those who could afford to purchase articles made
rare by their scarcity and age. The visitor seemed strangely out of place because he was poorly dressed
though clean; indeed it was clear from his appearance that he was a laborer whose face had been etched by
sun and rain and whose hands were rough and worn. After more than a half hour, he left. In about ten days
he returned. This time he found a very beautiful piece of old glass and asked if he could make a deposit on
it. Each week he made a payment, until at last the article was his. With much curiosity, the owner of the
shop engaged him in conversation to determine, if he could, the use to which such a man would put his new
purchase. "I bought it for my little room. It isn't much, but I bring to it, from time to time, through the
years, only the very best and most beautiful things. You see, that is where I live." To bring to the place
where you live only the best and most beautiful—what a plan for one's life! This is well within the reach of
everyone. Think of using one's memory in that way. As one lives from day to day, there are all sorts of
experiences, good, bad, beautiful, ugly, that become a part of one's past. To develop the ability to screen
one's memory so that only the excellent is retained for one's own room! All kinds of ideas pass through
one's mind, about oneself, about the world, about people. Which do you keep for your own room? Think it
over now; which ideas do you keep for the place where you live?... The place where you live is where your
treasures are. Where your treasures are is where your heart is. Where your heart is, is where your God is.
(Deep Is the Hunger, pp. 24-25)
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Day 1, Back to Basecamp... HaMAKOM REDUX
Maimonides teaches:

,(`i ,gk ziy`xa) mŸewÖA© r©bt¦
§ Ie©
lW¤ ŸenW§ oi¦Pk© n§ dn̈ i¥pR§ n¦ xn© `¨ iO¥ `© iA¦ x© mW¥ A§ `p̈Ed ax©
ŸenŸewn§ `EdW¤ ,mŸewn̈ ŸezŸe` oi`¦ xŸ§ewe§ `Ed KExÄ WŸecT̈d©
...ŸenŸewn§ Ÿen¨lŸer oi ¥̀ e§ m¨lŸer lW¤
“And he [Jacob] encountered the Place
(haMakom)” (Gen. 28:11). Rav Huna said in
Rabbi Ammi's name: Why do we use an
expression for the name of the Holy Blessed
One, calling God “The Place”? Because God
is the Place of the world; the world is not
God’s place... (Bereshit Rabbah 68:9)

iM¦ zr© c¨
©l z̈ ¥̀ x§d̈ dŸ`© .(c e mixac) cg̈ ¤̀ 'd EpidŸl¡
¥ ` 'd l ¥̀ x¨U¦
§ i rn© W§
mŸeId© Ÿr§ cï
© e§ .(dl c mixac) ŸeCa§
© ln¦ cŸer oi ¥̀ midŸl¡
¦ `d̈ `Ed 'd
ux¤`¨ d̈Îlr© e§ lr© O© n¦ m¦in© ẌA© midŸl¡
¦ `d̈ `Ed ‡d iM¦ Laä§
¤ l l ¤̀ z̈ŸaW£
¥ de©
.(hl c mixac) cŸer oi ¥̀ zg© Ÿn¦
zEk§ln© x¤kf¥ ŸeA oi ¥̀ W¤ iR¦ lr© s`© Ÿepï§pr¦ `Ed zEk§ln© EN ¥̀ n¥ wEqR̈ lM̈
oExWi
ª a¦ id§
¦ ie© ,(gi eh zeny) cr¤ ë m¨lŸer§l KŸeln¦
§ i 'd ŸenM§ `Ed ix£
¥de©
:(d bl mixac)'Eke§ K¤ln¤

“Hear Israel,Adonai, our God, Adonai is one”
(Deut. 6:4); “You have been shown to know that
Adonai alone is God; there is none other” (Deut.
4:35); “You shall know today and place upon your
hearts that Adonai is God in heaven above and on
earth below, there is no other.” (Deut. 4:39). Any
verse of these is the subject of malkhuyot, even though there is no mention of “kingship”, it is surely like,
"Adonai will reign forever and ever" (Exod. 15:18); [and] "And then He became King in Jeshurun, etc."
(Deut. 33:5). (Mishneh Torah, Shofar, Sukkah and Lulav 3:9)
Abudarham, a 14th century Spanish commentator on the liturgy, notes:
miyrnd lk je`xiie epiwl` 'd jcgt oz okae `ed oey`xd ik zexteye zepexkf zeiklnl fnx okae okae okae dylyd el`a `vnze
.. .eze` oikilnny dklnnd oipr df lk ik zeikln cbpk zg` dceb` mlk eyrie

And you find in these three “uv’khen” paragraphs a hint of malkhuyot, zikhronot shofarot. Because the first is
“uv’khen, place the fear of You, Adonai Eloheinu [on all of your creations]...” and “[so that all created
beings] be in awe of You,” and “all will be made into a single bond” -- corresponding to malkhuyot, for all
this is the matter of sovereignty with which they crown God... (Rosh Hashanah Prayers, 18)
The Baal Shem Tov teaches:
“I let sinners come close to me, if they are not proud. I keep the scholars and the sinless away from me if
they are proud. For the sinner who knows that he is a sinner, and therefore considers himself base -- God is
with him, for [God] ‘dwelleth with them in the midst of their uncleanness.’ But concerning him who prides
himself on the fact that he is unburdened by sin, God says, as we know from the Gemara: ‘There is not
enough room in the world for myself and him.’” (Martin Buber, Tales of the Hasidim I, pp 71-72)
Scholars Moshe Halbertal and Stephen Holmes write:
In the political theology typical of the great land powers surrounding ancient Israel, the king was either a
God, an incarnation of a God, or a semi-mythic human king who was elected by the gods to serve as a
necessary mediator between the divine order and the human world... [T]he deification of kingship and
general veneration of political authority meant that an unblinking look into the moral trespasses, ambiguous
virtues, and personal shortcomings of monarchs and emperors was exceedingly rare.
The biblical political theology... upended this ancient Near Eastern formula. Rather than declaring
that “the king is a God,” the new theology postulated instead that “God is the king.” The sole or
exclusive kingship of God was fundamentally irreconcilable with a consolidated political monarchy. The
kingship of God entailed... a divine monopoly on sovereign authority that essentially precluded the creation
of self- sustaining political institutions...
The conditions for the emergence of genuine political thought... were established only when a third
alternative emerged between these two radically opposed outlooks, between “the
king is a God” and “God is the king.” The first part of the Book of Samuel narrates, among other events, a
dramatic break from God’s direct sovereignty over political events. This is the essence of the shift from
“God is the king” to “the king is not a God.” (Moshe Halbertal & Stephen Holmes, The Beginning of
Politics: Power in the Book of Samuel, pages 4-5, 7) (emphasis added)
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Biblical Scholar Walter Brueggemann writes:
In the imperial world of Pharaoh and Solomon, the prophetic alternative is a bad joke either to be squelched
by force or ignored in satiation. But we are a haunted people because we believe the bad joke is rooted in
the character of God himself, a God who is not the reflection of Pharaoh or of Solomon. He is a God with
a name of his own, which cannot be uttered by anyone but him. He is not the reflection of any, for he has
his own person and retains that all to himself. He is a God uncredentialed in the empire, unknown in the
courts, unwelcome in the temple. And his history begins in his attentiveness to the cries to the
marginal ones. He, unlike his royal regents, is one whose person is presented as passion and pathos, the
power to care, the capacity to weep, the energy to grieve and then to rejoice. The prophets after Moses
know that his caring, weeping, grieving, and rejoicing will not be outflanked by royal hardware or
royal immunity because this one is indeed God. And kings must face that.
So this is the paradigm I suggest for the prophetic imagination: a royal consciousness committed to
achievable satiation. An alternative prophetic consciousness devoted to the pathos and passion of
covenanting. The royal consciousness with its program of achievable satiation has redefined our
notions of humanness, and it has done that to all of us. It has created a subjective consciousness
concerned only with self-satisfaction. It has denied the legitimacy of tradition that requires us to
remember, of authority that expects us to answer, and of community that calls us to care. It has so
enthroned the present that a promised future, delayed but certain, is unthinkable.
The royal program of achievable satiation:
* Is fed by a management mentality that believes there are no mysteries to honor, only problems to
be solved. This, the Solomonic evidence urges, was not a time of great leadership, heroic battles, or
bold initiatives. It was a time governed by the cost-accounting of a management mentality.
* Is legitimated by an " official religion of optimism," which believes God has no business other
than to maintain our standard of living, ensuring his own place in his palace.
* Requires the annulment of the neighbor as a life-giver in our history; it imagines that we can live
outside history as self-made men and women.
It is mind-boggling to think that, of the Mosaic innovation, only the prophetic word is mobilized against this
compelling reality. (Walter Brueggemann, The Prophetic Imagination) (emphasis added.)
Rev. Dr. Howard Thurman writes:
What are the conditions under which men tend to lose their nerve?... It is not particularly difficult to handle
a loss of nerve where the facts surrounding the circumstances are clear cut and definite. A man knows what
he is dealing with and draws on all of the resources of his personality to rise to the occasion. Where the loss
of nerve is a result of a general breakdown in society it is infinitely harder to manage. The classic illustration
is to be found in the closing days of the Roman Empire when the average Roman citizen had lost his sense
of responsibility for the fate of the Empire. Everywhere there was a sense of impending crisis. A period,
somewhat similar in effect, is upon us. We are rapidly becoming a nation of panic-ridden people. The
present tendency is to make of everyone a scapegoat for our collective fears. This means that we are losing
our sense of destiny as a people and are relaxing our faith in the ideals which gave birth to our nation and
for whose high fulfillment we have in the past marshaled the resources of our common life. We cannot fight
an idea with threats, investigations and scares. We can fight an idea only with a greater idea, to which, in all
phases of our life, we are dedicated with high purpose and deep resolve. This is the answer to our present
loss of nerve. (Deep Is the Hunger, pp. 6-7)
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FOR FURTHER THOUGHT AND DISCUSSION ON HAMAKOM/THE PLACE:
A) The Thread, by Denise Levertov (Machzor Lev Shalem, page 155)
This poem is intentionally juxtaposed with the liturgy of Malkhuyot, which focuses on God as Melekh/King; it
provides an alternative metaphor for something having a claim on us, or authority over us.
• What and whom do you feel obligated to in general, and as a Jew? Is it God, Jewish tradition, mitzvot, Jewish
peoplehood? Something else? What makes you want to be at a Rosh Hashanah service?
• Why do you feel those obligation(s)? Which obligations -- or claims on you -- have you freely chosen? Are
there any obligations or claims that you experience as having been “born with”, as the poet wonders?
• Can you think of a moment in your life when you felt the pull of the thread as described by the poet? What
evoked that feeling? How did you respond?
• The traditional imagery offers the metaphor of king, while the poem uses the image of a thread. What different
understandings of obligation and authority do these metaphors express? What attracts and challenges you about
each metaphor? Do you prefer one to the other?
• What alternative metaphor(s) might you suggest to describe what keeps you connected or obligated as Jew?
• The poet speaks of “not fear but a stirring of wonder.” The Hebrew word yirah is sometimes translated as fear,
and sometimes wonder or awe. What is the difference? Which experience is more likely to lead you to thoughts
of God?
• Have you ever “tried the strength” of your threads of obligation, or felt their strength tested by outside
circumstances? What did you discover about their strength or weakness? Have you ever felt the thread to have
“loosened and gone,” only to pull you back?
B) Malkhuyot as an expression of Oneness.
If “crowning God as Sovereign” means affirming that I’m part of a Oneness which is larger than me and has has a
claim on me, we are prompted to ponder two questions:
• What is the request/demand/need to which my life is/can be/should be a response?
• What is demanded of me right now and how might I respond?
C) Malkhuyot and the Boundaries of Free Will
On the one hand, Rosh Hashanah’s emphasis on Malkhuyot challenges us to fully claim our power and agency, and to
accept responsibility for the exercise of our free will. On the other hand, it also challenges us to examine the
boundaries of our free will and agency: limits inherently stemming from our mortality and vulnerability as humans,
and chosen limits, stemming from our sense of ourselves as moral beings.
Questions to ponder:
• How might fully facing and accepting limits on our free will and our power change the way we live, individually
and societally? Can you imagine such acceptance being freeing, or leading to greater happiness? How so?
• As Jews living in Western democracies, we operate within two entirely different thought systems. In Western
democracy “individual rights” is the key concept, while in Judaism mitzvah/obligation is the key concept. How
might shifting from a focus on rights to a focus on obligations change your thinking about some of the issues in
our society? How might obligation offer a “third way” in conflicts when individual’s rights infringe on each
other?
D) Malkhuyot and Partnership with God
Rosh Hashanah is said to be God’s Coronation Day. It is also Yom HaDin, the Day of Judgment, in which all
creatures including human beings are judged. And Rosh Hashanah marks the anniversary of the Creation -- either the
creation of the world (Day 1) or the creation of humanity, made in God’s image (day 6).
Questions to ponder:
• How are each of these themes of God as Sovereign, Judge and Creator both humbling and ennobling to human
beings?
• How do the roles of Creator and Enforcer of Justice relate to the legitimacy of God’s sovereignty or authority?
What about human authority?
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Day 1, Next Stop...

THE PLACE YOU DO NOT KNOW

L§lÎK¤l mx¨a§ `Îl
© ¤̀ ‡d xn`Ÿ
¤ Ie©
Lia¦ `¨ zi¥AnE
¦ LY§ c©§ lŸeOnE
¦ Lv§ x§`© n¥
:‚ ¤̀ x§`© xW£̀
¤ ux¤`¨ d̈Îl ¤̀
Adonai said to Abram, “Go
forth from your native land
and from your father’s house
to the land that I will show
you...” (Gen. 12:1)
From tomorrow’s Torah reading...

d¤N ¥̀ d̈ mixä
¦ C§ d© xg© `© id§
¦ ie©
md̈x¨a§ `Îz
© ¤̀ dQ̈¦p midŸl¡
¦ `d̈e§
:i¦p¥Pd¦ xn`Ÿ
¤ Ie© md̈x¨a§ `© ei¨l ¥̀ xn`Ÿ
¤ Ie©
Lci§ g§
¦ iÎz ¤̀ L§pAÎz
¦ ¤̀ `p̈Îgw© xn`Ÿ
¤ Ie©
L§lÎK¤le§ wg̈v¦
§ iÎz ¤̀ Ÿa§ d© `Îx
¨ W£̀
¤
mẄ Ed¥l£rd© e§ dÏxŸ¦Od© ux¤ ¤̀ Îl ¤̀
xnŸ© ` xW£̀
¤ mix¦d̈d¤ cg© `© lr© d¨lŸrl§
:Li¤l ¥̀
Some time afterward, God
put Abraham to the test,
saying to him, “Abraham,”
and he answered, “Here I
am.” [God] said, “Take your
son, your favored one, Isaac,
whom you love, and go to
the land of Moriyah, and
bring him up there as a
burnt offering on one of the
heights that I will point
out to you.” (Gen. 22:1-2)

The Midrash asks:
mc` yi oeiqp jeza oeiqp ef ipelt mewnl dil xn` `l ,j`x` xy` ux`d l`
jled `ed mewn efi`l rcei epi`e jledy
“To the land that I will show you.” God did not say to him “to such
and such a place.” This is a test within a test. Is there a person who
goes without knowing to which place he is going? (Tanhuma, Lekh
Lekha 3)
The Sfat Emet re-interprets:
“To the land that I will show you.” Where I shall make you visible,
where your potential being will be realized in multiform and
unpredictable ways. (quoted in Avivah Zornberg, Genesis -- the
Beginning of Desire, p. 88)
Even Hasidic masters can only see so far ahead:
A man comes to Reb Elimelech of Lizhensk and asks if he should
go forward with a certain business deal. And the Rebbe says, “Yes.
It's going to be good; God will help. You'll do very, very well." The
man then goes to the Rebbe's disciple, the Lubliner, Reb Ya'akov
Yitzhak, and asks him the same question. And Reb Ya'akov Yitzhak
says, "You're going to get wiped out." So the man says to himself, "I
asked the teacher, and he says I'm going to do well, and I asked the
disciple, and he says I'm not going to make it. Which one should I
listen to, the teacher or the disciple?" He decides to go with the
teacher and makes the deal. It goes exceedingly well in the
beginning, but he loses his shirt in the end. The man comes back to
Reb Ya'akov Yitzhak of Lublin and asks him, "How come things
turned out this way?" Reb Ya'akov Yitzhak says, "Because my
master, my teacher, Elimelech, saw only until his dying day. And to
his dying day, you were successful. But he didn't see any further. I
can't see past my dying day either, but I saw further because your
failure was within my lifetime." (Rabbi Zalman Schachter-Shalomi,
Wrapped in a Holy Flame, pp. 65-66)

The Kotzker Rebbe on the benefits of wandering:
dgnya k‰g` iexy ,cpe rp mcewn `edy in
One who at first wanders here and there,
will dwell afterwards in joy.
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Rebecca Solnit inspires:
[The term hope] navigates a way forward between the false certainties of optimism and pessimism, and the
complacency or passivity that goes with both. Optimism assumes that all will go well without our effort;
pessimism assumes it’s all irredeemable; both let us stay home and do nothing. Hope for me has meant a
sense that the future is unpredictable, and that we don’t actually know what will happen, but know we may
be able to write it ourselves.
Hope is a belief that what we do might matter, an understanding that the future is not yet written. It’s an
informed, astute open-mindedness about what can happen and what role we might play in it. Hope looks
forward but draws its energies from the past, from knowing histories, including our victories, and their
complexities and imperfections. It means not fetishizing the perfect that is the enemy of the good, not
snatching defeat from the jaws of victory, not assuming you know what will happen when the future is
unwritten, and part of what happens is up to us...
To be hopeful, we need not only to embrace uncertainty but also to be willing to know that the
consequences may be immeasurable, may still be unfolding, may be as indirect as poor people on other
continents getting access to medicine because activitists in the United States stood up and refused to accept
things as they were. Think of hope as a banner woven from those gossamer threads, from a sense of the
interconnectedness of all things, from the lasting effect of the best actions, not only the worst. Of an
indivisible world in which everything matters...
To believe it matters -- well we can’t see the future, but we have the past. Which gives us patterns,
models, parallels, principles, and resources; stories of heroism, brilliance, and persistence; and the deep joy
to be found in doing the work that matters. With those in hand, we can seize the possibilities and begin to
make hopes into actualities. (“In Praise of Indirect Consequences” in Call Them by Their True Names -American Crises (and Essays), pp 174, 176-77, 185)
Rev. Dr. Howard Thurman writes:
Sometimes it takes a lifetime to determine whether or not a single act was a mistake or not. There are some
acts that carry with them a swift and decisive judgment. Their effect is immediate and traceable...Much of
life involves us in actions growing out of decisions that work out their fulfillment through many months and
often years... Since, at our best, we must act again and again on the basis of inadequate evidence, it is quite
unworthy of our responsibility as human beings to use less than our highest wisdom in making up our
minds. There is no guarantee that the decision I make will not, in the end, form a mistake, a bad judgment, a
movement in error. But I shall bring to bear upon it the fruits of my cumulative wisdom in living, the light
from as many lamps along the way as I can see, and the greatest spiritual resources available to me. (Deep Is
the Hunger, pp. 8-9)
The fact that a man can always be in error with reference to the things that he thinks he understands most
clearly is an ever present reminder of human frailty. It is a challenge to humility even in the presence of
one's deepest convictions. The truth is we are never able to get our hands on all the facts in a given
situation; something that is important always escapes our consideration and may lead us to a false
conclusion honestly arrived at. The fact that it is honestly arrived at may not alter the fact that the
conclusion is false. We are all creatures of limitation and it behooves us to recognize this fact at every point.
This does not mean that we are excused for our errors due to a lack of knowledge, experience or patience.
But it does mean that even when we have done our best thinking, our most honest probing of our own
motives, plumbed the depths of our innermost cumulative experience of living, we may arrive at a point less
than the right. If this is true, then carelessness in attitudes, slovenly thinking, half-hearted attempts at
understanding, all these are simply without justification. Each person is under obligation to do, to the limit
of his powers, the very best thinking, the most honest feeling of which he is capable, as he faces even the
simplest alternatives of life... (Deep Is the Hunger, pp. 21-22)
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SONGS AND POEMS FOR THE JOURNEY...
Stephen Sondheim sings:
Move on...
Stop worrying where you're going
Move on
If you can know where you're going
You've gone
Just keep moving on

The Place Where We Are Right
From the place where we are right
flowers will never grow
in the spring.
The place where we are right
is hard and trampled
like a yard.

I chose, and my world was shaken
So what?
The choice may have been mistaken
The choosing was not
You have to move on

But doubts and loves
dig up the world
like a mole, a plow.
And a whisper will be heard in the place
where the ruined
house once stood.
Yehudah Amichai

Look at what you want
Not at where you are
Not at what you'll be
I want to move on
I want to explore the light
I want to know how to get through
Through to something new
Something of my own
Move on
(“Move On,” Sunday in the Park with George)
Watch Sarah Stiles sing
“What’s Gonna Happen”
(from Tootsie, by David Yazbek)
https://www.youtube.com/watch?v=FNV76IEknqc

Lekhi Lakh
by Debbie Friedman, z"l & Savina Teubal

Lekhi lakh to a land that I will show you
Lekh l’kha to a place you do not know
Lekhi lakh on your journey I will bless you
And you shall be a blessing, you shall be a blessing
You shall be a blessing lekhi lakh
Lekhi lakh and I shall make your name great
Lekh l’kha and all shall praise your name
Lekhi lakh to the place that I will show you
L’simkhat hayyim, l’simkhat hayyim
L’simkhat hayyim lechi lach.
And you shall be a blessing, you shall be a blessing
You shall be a blessing lekhi lakh.

Listen to Dr. Seuss’ Oh, the Places You’ll Go!
on “Storytime with Miss Jeannie”:
https://www.youtube.com/watch?v=fmOCyP4VyP4
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Day 1, Last Stop...

AT THE WELLS

From today’s Torah reading -- Hagar at the wells...

oY¦
¥ Ie© m¦in© zn© g¥ e§ mg¤
¤ lÎgT¦
© Ie© xwŸ¤ AA© | md̈x¨a§ `© m¥MW©
§ Ie©
K¤lY©
¥ e d̈g§
¤ NW§
© ie© c¤l¤IdÎz
© ¤̀ e§ Dn̈k§ WÎl
¦ r© mÜ xb̈d̈Îl ¤̀
zn¤ g¥ dÎo
© n¦ m¦iO© d© Elk¦§ Ie© :ra© Ẅ x ¥̀ A§ xA© c§ n¦ A§ rz© Y©
¥e

K¤lY©
¥ e fh :mgi
¦ V¦ d© cg© `© zg© Y© c¤l¤IdÎz
© ¤̀ K¥lW§ Y©
©e
dx¨n§ `¨ iM¦ zW¤ w¤ i¥eg£ h© n§ M¦ wg¥ x§d© c¤bP¤n¦ D¨l aW¤ Y©
¥e
`V̈Y©
¦ e c¤bP¤n¦ aW¤ Y©
¥ e c¤lÏd© zFnA§ d ¤̀ x§ ¤̀ Îl`©
d̈i¤pi¥rÎz ¤̀ midŸl¡
¦ ` gw© t¦
§ Ie© ...:J§ a§ Y©
¥ e D¨lŸwÎz ¤̀
...m¦in̈ x ¥̀ A§ `x¤Y©
¥e
Early next morning Abraham took some
bread and a skin of water, and gave them to
Hagar. He placed them over her shoulder,
together with the child, and sent her away.
And she wandered about in the wilderness of
Beer-sheba. When the water was gone from
the skin, she left the child under one of the
bushes, and went and sat a distance; for she
thought, “Let me not look on as the child
dies.” And sitting thus afar, she burst into
tears... Then God opened her eyes and she
saw a well of water... (Gen. 21:14-16, 19).

Hagar at the well - the prequel...
dx¨n§ `¨ iM¦ i`¦ x¢ l ¥̀ dŸ`© d̈i¤l ¥̀ xa¥ ŸCd© dëd§iÎmW¥ `x¨w§ Y©
¦e
x ¥̀ A§ x ¥̀ A©
§ l `x¨ẅ o¥MÎlr© :i`Ÿ¦ x ix£
¥g`© izi
¦ `¦ x¨ mŸld£ m©bd£
:cxÄ
¤ oi¥aE Wc¥ẅÎoi¥a d¥Pd¦ i`Ÿ¦ x ig©
©l
And she [Hagar] called Adonai, who spoke to
her, by the name “You Are El-roi,” for she
thought, “Have I not gone on seeing after
being seen by God!” Therefore the well was
called Beer-lahai-roi; it is between Kadesh
and Ba’red. (Gen. 16:13-14)

From today’s Torah reading - Abraham at the wells...

md̈x¨a§ `Îl
© ¤̀ Ÿe`ävÎx
§ U© lŸkitE
¦ K¤lni
¤ a£̀
¦ xn`Ÿ
¤ Ie© `ed¦ d© z¥rÄ id§
¦ ie©
i¦N dr̈a§ Ẍd¦ dŸr© e§ :dUŸ
¤ r dŸ`Îx
© W£̀
¤ lŸkA§ LO§ r¦ midŸ¦ l`
¡ xŸn`¥l
izi
¦ Ur̈Îx
¦ W£̀
¤ cq¤ g¤ M© iC¦ k¤
§ pl§ E i¦pi¦pl§ E i¦l xŸwW§ YÎm
¦ `¦ dP̈d¥ midŸl`
¦ a¥
md̈x¨a§ `© xn`Ÿ
¤ Ie© :DÄ dŸx©§BÎxW£̀
¤ ux¤`¨ d̈Îmr¦ e§ ic¦ Ör¦ dU£
¤ rY© LO§ r¦
m¦iO© d© x ¥̀ A§ zŸecŸ`Îlr© K¤lni
¤ a£̀Îz
¦
¤̀ md̈x¨a§ `© g© kŸ¦ ede§ :r© a¥ Ẍ`¦ ikŸ¦ p`¨
dÜr̈ in¦ iY¦ r§ cï
© `Ÿl K¤lni
¤ a£̀
¦ xn`Ÿ
¤ Ie© :K¤lni
¤ a£̀
¦ ic¥a§ r© El§fB̈ xW£̀
¤
iY¦ r§ n© Ẅ `Ÿl ikŸ¦ p`¨ m©be§ i¦N Ÿc©
§ BdÎ`Ÿ
¦ l dŸ`Îm©
© be§ d¤Gd© xäC̈dÎz
© ¤̀
:mŸeId© iY§
¦ lA¦
:zix¦A§ mdi¥
¤ pW§ Ezx§k¦
§ Ie© K¤lni
¤ a£̀©
¦ l oY¦
¥ Ie© xẅäE o`Ÿv md̈x¨a§ `© gT¦
© Ie©
K¤lni
¤ a£̀
¦ xn`Ÿ
¤ Ie© :od¤ C§ a§
© l o`ŸSd© zŸUa§ M¦ ra© WÎz
¤ ¤̀ md̈x¨a§ `© a¥SI©e©
:dp̈C̈a§
© l Ÿa§ S© d¦ xW£̀
¤ d¤N ¥̀ d̈ zŸUäM§ ra© W¤ dP̈d¥ dn̈ md̈x¨a§ `Îl
© ¤̀
iM¦ dc̈¥rl§ i¦NÎd¤id§ Y¦ xEa£rA© icÏ¦ n¦ gT© Y¦ zŸUäM§ ra© WÎz
¤ ¤̀ iM¦ xn`Ÿ
¤ Ie©
ra© Ẅ x ¥̀ A§ `Edd© mŸewÖ©l `x¨ẅ o¥MÎlr© :z`ŸGd© x ¥̀ A§ dÎz
© ¤̀ iY¦ x§t© g̈
:mdi¥
¤ pW§ ErA§ W¦
§ p mẄ iM¦
At that time Abimelech and Phicol, chief of his troops,
said to Abraham, “God is with you in everything that
you do. Therefore swear to me here by God that you
will not deal falsely with me or with my kith and kin,
but will deal with me and with the land in which you
have sojourned as loyally as I have dealt with you.”
And Abraham said, “I swear it.”
Then Abraham reproached Abimelech for the well
of water which the servants of Abimelech had seized.
But Abimelech said, “I do not know who did this; you
did not tell me, nor have I heard of it until today.”
Abraham took sheep and oxen and gave them to
Abimelech, and the two of them made a pact.
Abraham then set seven ewes of the flock by
themselves, and Abimelech said to Abraham, “What
mean these seven ewes which you have set apart?”
He replied, “You are to accept these seven ewes
from me as proof that I dug this well.”
Hence that place was called Beer-sheba, for there
the two of them swore an oath. (Bereshit 21:22-31)

Hagar at the well - the sequel...
:mi`Ä
¦ mi¦Nn© b§ d¥Pd¦ e§ `x©§Ie© eip̈i¥r `V̈¦Ie© axr̈
¤ zŸept¦§ l dc¤V̈A© gEU¨
© l wg̈v¦
§ i `¥v¥Ie© :a¤bP¤d© ux¤ ¤̀ A§ aWŸ
¥ ei `Ede§ i`Ÿ¦ x ig©
© l x ¥̀ A§ `ŸeAn¦ `Ä wg̈v¦
§ ie§
...wg̈v¦
§ iÎz ¤̀ `x¤Y©
¥ e d̈i¤pi¥rÎz ¤̀ dẅa§ x¦ `V̈Y©
¦e
Isaac came back from coming to Beer-lahai-roi -- for he was dwelling in the Negev area -- and Isaac
went out walking in the field toward evening. He raised his eyes and saw - behold! camels approaching.
Rivka raised her eyes and saw Isaac... (Gen. 24:62-64)
The midrash makes a connection:
minlerd igl dxn`e x`ad lr dayiy dze` xbd z` `iadl jld i`ex igl x`a jld okidle `zinn `z` `ean `a wgvie
...ipealra d`x
“And Isaac came from coming, etc.” (Gen. 24:62): ... And where had he gone? “To Beer-Lahai-Roi”: he had
gone to fetch Hagar, the one who had sat by the well (be'er) and besought the One who is the life (lahai) of
all worlds, saying, Look upon (re'eh) my misery. (Bereshit Rabbah 60:14)
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Day 2, First Stop... WHERE THE ALTAR MEETS THE LAW

ei¨lr̈ Ÿg§ af̈
© e§ i¦NÎdU£
¤ rY© dn̈c̈£̀ gA© f§ n¦
L§p`ŸvÎz ¤̀ Lin¨
¤ lWÎz
§ ¤̀ e§ LizŸlŸ
¤ rÎz ¤̀
xiM¦ f§ `© xW£̀
¤ mŸewÖdÎlk̈
© A§ Lx¤ẅAÎz
§ ¤̀ e§
gA© f§ nÎm
¦ `¦ e§ :LiY¦ k§ x¥
©aE Li¤l ¥̀ `Ÿea`¨ in¦ WÎz
§ ¤̀
iM¦ zifB̈
¦ od¤ z§ ¤̀ d¤pa§ zÎ`Ÿl
¦
i¦NÎdU£
¤ rY© mi¦pä£̀
d¤l£rzÎ`Ÿl
© e§ :d̈¤ll§ g© Y©
§ e d̈i¤lr̈ Ÿt©
§ pd¥ LA§ x§g©
Lzë
§ x¤
§r d¤lB̈zÎ`Ÿl
¦
xW£̀
¤ ig¦ A§ f§ nÎl
¦ r© zŸl£rn© a§
:ei¨lr̈
:mdi¥
¤ pt¦§ l miU¦ Ÿ xW£̀
¤ mih¦ R̈W§ O¦ d© d¤N ¥̀ e§
Make for Me an altar of earth and
sacrifice on it your burnt offerings
and your sacrifices of well-being,
your sheep and your oxen; in every
place where I cause My name to be
mentioned I will come to you and
bless you. And if you make for Me
an altar of stones, do not build it of
hewn stones; for by wielding your
tool upon them you have profaned
them. Do not ascend My altar by
steps, that your nakedness may not
be exposed upon it.

Rashi comments...
miU¦ ŸW¤ ,K¨l xnFl
© ?g¥
© Af§ n¦ zW© x¨t§
© l oi¦piC¦ zW© x¨R̈ dk̈n§ q¦
§ p dÖ¨le§
:(`zlikn) WC̈w§ O¦ d© l¤v ¥̀ oix¦c§ d§
¤ pq©
...Why is this section dealing with the “civil laws” placed
immediately after the section about the altar? To tell you
that you should place the Sanhedrin adjacent to the
Temple (Mikdash).
The Avnei Azel adds...
Among the other nations, social laws -- those between
one person and another -- have no religious basis, but are
purely social and civil, and are needed to ensure the
welfare of the state. With us, though, the civil laws are
commandments of God, and they have the sanctity of
the commandments. Just as the sacrifices are the worship
of God in the Temple, the civil law is the worship of
God in our daily lives.

And these are the laws that you
shall set before them...
(Exodus 20:21-23; 21:1)
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Day 2, Second Stop...

THE BURNING BUSH

From the Torah, Exodus 2...

From the Torah, Exodus 3...

o®¥a§l D¨lÎid§
¦ i«e© dŸr½ x§RÎz
© a§
© l ÆEdÆ¥̀ a¦ Y©
§ e c¤lÀ¤Id© l´©
C§b¦ie©
:Edzi
«¦ W¦ n§ m¦i©OdÎo
© n¦ i¬¦M xn`
¤ ŸY¾ e© dWŸ
¤½ nÆŸenW§ `³¨
xw§ Y©
¦e
`§x©Ie© eig̈½ ¤̀ Îl ¤̀ `´¥v¥Ie©ÆdWŸ
¤ n l³©
C§b¦Ie© md¥À d̈ mi´¦nÏA© | i´¦d§ie©
:ei«g̈ ¤̀ n¥ i¦xa§ rÎWi
¦ `¦ d¬¤Mn© ix½¦v§ n¦ Wi´¦` Æ`x©§Ie© m®z̈Ÿla§ q¦ A§
ix½¦v§ O¦ dÎz
© ¤̀ ÆK©Ie© Wi®¦` oi´¥̀ i´¦M `§x©Ie© dŸk½ ë ÆdŸM o¤t³¦Ie©
mi¬¦Wp̈£̀Îi«¥pW§ d²¥Pd¦ e§ i½p¦ X¥ d© mŸeÍA© Æ`¥v¥Ie© :lŸeg« A© Ed¥pn§ h¦
§ I«©e
i´¦n xn`Ÿ
¤ Ie©Â :L«r¤ x¥ d¤Mz© dÖ¬¨l rẄ½ ẍ«¨l Æxn`
¤ ÆŸIe© mi®¦S¦p mi¦xa§ r¦
xnŸ¥½ ` d´Ÿ`© Æi¦pÆ¥bx§d̈§ld© Epi¥l½ r̈ ÆhtŸ¥ We§ x³©U Wi¸¦`§l Lºn«
§ Ü
o¥k`¨ xn`Ÿ
©½ Ie©ÆdWŸ
¤ n `³¨
xi¦Ie© i®¦xv§ O¦ dÎz
© ¤̀ Ÿ§b©
xd̈ x¬¤W£̀ M©
WT¥a§
© ie© d½G¤d© x´äC̈dÎz
© ¤̀ ÆdŸrx§R© r³©nW¦
§ Ie© :x«äC̈d© r¬©
cŸep
aW¤¬¥Ie© dŸr½ x§t© í¥pR§ n¦ ÆdWŸ
¤ n g³©
xa¦
§ Ie© d®¤WŸnÎz ¤̀ bŸx´d£©l
:x«¥̀ A§ dÎl«©
© r aW¤¬¥Ie© o¨ic§ nÎu
¦ x«¤ ¤̀ A§
When the child grew up, she brought him
to Pharaoh’s daughter, who made him her
son. She named him Moses, explaining, “I
drew him out of the water.” Some time
after that, when Moses had grown up, he
went out to his kinsfolk and witnessed their
labors. He saw an Egyptian beating a
Hebrew, one of his kinsmen. He turned this
way and that and, seeing no one about, he
struck down the Egyptian and hid him in
the sand. When he went out the next day,
he found two Hebrews fighting; so he said
to the offender, “Why do you strike your
fellow?” He retorted, “Who made you chief
and ruler over us? Do you mean to kill me
as you killed the Egyptian?” Moses was
frightened, and thought: Then the matter is
known! When Pharaoh learned of the
matter, he sought to kill Moses; but Moses
fled from Pharaoh. He arrived in the land of
Midian, and sat down beside a well...
d³ŸlC̈Îm©be§ mi®¦rŸxd̈ ć©In¦ Ep¨liS¦ d¦ ix½¦v§ n¦ Wi´¦` öx§n`Ÿ
¾© Ye©
:o`ŸS« dÎz
© ¤̀ w§ W§©Ie© Ep¨l½ Æd¨lc̈
They answered, “An Egyptian rescued us
from the shepherds; he even drew water for
us and watered the flock.”...
Ÿezi
½ x¦AÎz
§ ¤̀ ÆmidŸl¡
¦ ` xŸM³ f§ I¦ e© m®z̈ẅ£̀©pÎz ¤̀ mi¦dŸl¡` r¬©nW¦
§ Ie©
mi¦dŸl¡` `§x¬©Ie©d :aŸw« £ri©Îz«¤̀ e§ w¬g̈v¦
§ iÎz ¤̀ md̈x¨a§ `Îz
© ¤̀
:midŸ«¦ l`
¡ r©c¥Ie© l®¥̀ x¨U¦
§ i í¥pAÎz
§ ¤̀
God heard their moaning, and God
remembered [God’s] covenant with
Abraham and Isaac and Jacob. God looked
upon the Israelites, and God took notice of
them.
(Exodus 2:10-15, 19, 24-25)

o®¨ic§ n¦ o´¥dŸM ŸepzŸ§ g Ÿex¬z¦
§ i o`Ÿv² Îz ¤̀ d²¤rŸx d¬ïd̈ dWŸ
¤À nE
x¬©dÎl ¤̀ `Ÿa² Ï©e xÄ½ c§ O¦ d© x´©g`© Æo`ŸSdÎz
© ¤̀ b³©d§pI¦ e©
W¥̀ ÎzA©
© lA§ ei²¨l ¥̀ d¬ëŸdi§ K¸`§
© ln© `ẍ¥Ie©Â :däxŸ«¥g mi¦dŸl¡`d̈
d¤pQ§ d© e§ W ¥̀½ Ä x´¥
rŸA Æd¤pQ§ d© d³¥Pd¦ e§ `xÀ§I©e© d®¤pQ§ d© KŸeÝn¦
d ¤̀½ x§ ¤̀ e§ `´P̈Îdx¨q«ª`¨ dWŸ
¤½ n xn`´
¤ ŸIe© :l«M̈ ª̀ EP¬p¤i ¥̀
:d«p¤Q§ d© x¬©
ra¦
§ iÎ`Ÿl rE
© Cn© d®¤Gd© lŸcB̈d© d¬¤̀ x§O© dÎz
© ¤̀
midŸ¹¦ l`
¡ ei¸¨l ¥̀ Á`x¨w¦
§ Ie© zŸe`® x¦§l x´q̈ i´¦M dëd§i `§x¬©Ie©
xn`
¤ ŸIe© :i¦p«¥Pd¦ xn`¬
¤ ŸIe© d¤WŸn d¬¤WŸn xn`²
¤ ŸIe© dÀp¤Q§ d© KŸeÝn¦
mŸewÀ Öd© i´¦M Li¤l½ b§ x© l´©
rn¥ ÆLiÆ¤lr̈§pÎlW© m®Ÿld£ a´©
xw§ YÎl
¦ `©
xn`À
¤ ŸIe© :`Ed« Wc¤Ÿw Îzn© c§ `© ei¨l½ r̈ c´¥nŸer ÆdŸ`© x³¤W£̀
wg̈v¦
§ i i¬¥dŸl`
¡ m²d̈x¨a§ `© i¯¥dŸl¡` Lia½¦ `¨ i´¥dŸl`
¡ ÆikŸ¦ p`¨
hi¦Ad© n¥ `xï
½¥ i´¦M ei½p̈R̈ ÆdWŸ
¤ n x³¥Yq©
§ Ie© aŸw® £ri© i´¥dŸl`¥e
:midŸ«¦ l`
¡ d̈Îl ¤̀
Now Moses, tending the flock of his
father-in-law Jethro, the priest of Midian,
drove the flock into the wilderness, and
came to Horeb, the mountain of God. An
angel of Adonai appeared to him in a
blazing fire out of a bush. He gazed, and
there was a bush all aflame, yet the bush
was not consumed. Moses said, “I must
turn aside to look at this marvelous sight;
why doesn’t the bush burn up?” When
Adonai saw that he had turned aside to
look, God called to him out of the bush:
“Moses! Moses!” He answered, “Here I
am.” And [God] said, “Do not come
closer. Remove your sandals from your
feet, for the place on which you stand is
holy ground. “I am,” [God] said, “the
God of your father, the God of Abraham,
the God of Isaac, and the God of Jacob.”
And Moses hid his face, for he was afraid
to look at God.
K¥l ¥̀ i¬¦M ik½
¦ Ÿp`¨ i´¦n midŸ½¦ l`
¡´d̈Îl ¤̀ ÆdWŸ
¤ n xn`³
¤ ŸIe©
:m¦ix«¨v§ O¦ n¦ l¥̀ x¨U¦
§ i i¬¥pAÎz
§ ¤̀ `i²¦vŸe` i¬¦ke§ d®Ÿrx§RÎl
© ¤̀
i¦kŸp`¨ i¬¦M zŸe`½ d̈ Ĺ§NÎd¤fe§ KÖ½ r¦ d´¤id«
§ ¤̀ Îi«M¦ Æxn`
¤ ÆŸIe©
ÆoEca§ r«©
© Y m¦ix½©v§ O¦ n¦ Æmr̈d̈Îz ¤̀ L³ £̀i«vŸ¦ edA§ Li®¦Yg©
§ lW§
:d«¤Gd© x¬d̈d̈ l©
r midŸ½¦ l`
¡´d̈Îz ¤̀
But Moses said to God, “Who am I that I
should go to Pharaoh and free the
Israelites from Egypt?” And [God] said, “I
will be with you; that shall be your sign
that it was I who sent you. And when you
have freed the people from Egypt, you
shall worship God at this mountain.”
(Exodus 3:1-6, 11-12)
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The poet responds...
BURNING
it happens gradually
like the softest
tone an electric
humm that youre
not sure
is even there so you say its nothing but maybe
its not
until youre shouting over it and everyone
around you is too and the fact that your voice
is starting to
break is how you know
a living thing
is being tortured is both
dying and not allowed to
die a never empty kettle screaming
hanninahs holy heart
wrapped in wet wool and some
stop to marvel leaning
against the glass making
erudite comments how terribly
exotic how mar
velous and others that they cant
listen really its just
annoying dont care how it stops
just make it but you
stop
see it
hear it recognize its your own
reflection
drawn of water then chronically
smelted
your sick burdened
your infants
straw
you blink for relief but your
gut turns from you
falls open retching and slowly
slowly the hand
passes by
reading your skin telling you
what you didnt
know you know
and its been waiting and
you are late and
I am and now
you must
go
(Rabbi Michael Boino)
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Day 2, Third Stop...

MOUNT GERIZIM AND MOUNT EBAL

...:d¨l¨lwE
§ dk̈x¨A§ mŸeId© m¤ki¥pt¦§ l ozŸ¥ p ikŸ¦ p`¨ d ¥̀ x§
ux¤`¨ d̈Îl ¤̀ LidŸl¡
¤ ` ‡d L£̀ia§
¦ i iM¦ dïd̈e§
dŸzp̈
© e§ DŸW§ x§¦l dÖẄÎ`ä dŸ`Îx
© W£̀
¤
d¨l¨lT§ dÎz
© ¤̀ e§ mif¦ x¦B§ xdÎl
© r© dk̈x¨A§ dÎz
© ¤̀
:läi¥r xdÎl
© r©
See I set before you today a blessing
and a curse...It shall be that when
Adonai your God brings you to the
land... then you shall place the blessing
on Mount Gerizim and the curse on
Mount Ebal. (Deut. 11:26, 29)

Rashi interprets:
dk̈x¨a§ A¦ EgzẗE
§ mdi¥
¤ pR§ oik¦ tŸ§ ed miG¦x¦B§ xd© iR©
¥ lM§ .mifxb xd lr
läi¥r xd© iR©
¥ lM§ mdi¥
¤ pt§ Ekt§ d̈ KM̈ xg© `© e§ ... xW£̀
¤ Wi`¦ d̈ KexÄ
:(b"l dheq) d¨l¨lw§ A¦ EgzẗE
§
“On Mount Gerizim” means “towards Mount
Gerizim.” They turned their faces towards it and
began with a formula of blessing: “Blessed be the one
who...” Afterwards they turned their faces towards
Mount Ebal and began to recite the corresponding
curse. (Rashi on Deut. 11:29)
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Day 2, Fourth Stop... EVEN HaSHETIYAH - THE FOUNDATION STONE
z ¥̀ midŸl¡
¦ ` `xä
¨ ziW`x
¦ A§
ux¤`¨ d̈E§ :ux¤`¨ d̈ z ¥̀ E§ m¦iO© ÿD©
i¥PR§ lr© KWg
¤ E§ EdŸaë EdŸz dz̈§Id̈
lr© zt¤ g¤ “©O§ midŸl¡
¦ ` gEx
© E§ mŸedz§
:m¦in̈D© i¥PR§

The Zohar imagines:
`Ed `c̈£d ,d¤Gd© m¨lŸerd̈ `xäE
¨ ,Ÿel`ŸnU§ dḧp̈ .d¨lr§ n© lW¤ m¨lŸerd̈ `xäE
¨ ,Ÿepin§
¦ i dḧp̈d
mdi¥
¤ l£̀ i¦p £̀ `xŸ¥ew .m¦in̈Ẅ dg̈R§ h¦ i¦pini
¦ e¦ ux¤ ¤̀ dc̈qï
§ icï¦ s`© (b"i:g"n ediryi) ,aiz¦ k§ c¦
c¤bp¤M§ ,d¤Gd© m¨lŸerd̈ dÜr̈e§ ,E`x¨a¦
§ p (zg` dryae) zg© `© r©bx¤A§ m¨Nkªe§ .eC̈g©
§ i Ecn§ r©
©i
,dḦn§
© l W¥IX¤ dn© lk̈e§ .dḦn§
© l Ÿezn̈b§ EcM§ ,d¨lr§ n§
© l W¥IX¤ dn© lk̈e§ .d¨lr§ n© lW¤ m¨lŸerd̈
.cg̈ ¤̀ lŸMd© e§ .mÏA© Ÿezn̈bEc
§ M§
When God began to create
God stretched forth God’s right hand and created the world above.
heaven and earth — the earth
God stretched out God’s left hand and created this world... They were
being unformed and void (tohu
all created in a single moment, at the same time, and God made this
va’vohu), with darkness over the
world to match the world above, and whatever exists above has
surface of the deep (tehom) and a its counterpart below, and whatever exists below has its counterpart
wind from God sweeping over
in the sea, and all is one. (Zohar II, 20a) (Midrash ha-Ne’elam)
the water. (Gen. 1:1-2)
lhp̈
© e§ ,dÏz¦ W§ oa¤ ¤̀ ix¥w§ z§ `¦ C§ `p̈a§ `© Edi`¦ e§ ,`c̈g̈ `p̈a§ `© lhp̈
© C§ cr© ,ix¥A§ z§ `¦ `¨l `n̈§lr© e§
liY¦ W§ `¦ Di¥PnE
¦ ,`Ÿz§
© l `¨li¥rn¥ uir§
¦ pz§ `¦ e§ ,`n̈Ÿedz§ Ÿeb§l D¨l wxf̈© e§ ,`Ed Kix¦A§ `ẄcEw
§ D¨l
oa¤ ¤̀ dẍï in¦ Ÿe` ('e:g"l aei`) ,aiz¦ k§ c¦ `Ed `c̈£d .miW¦ c̈T¢d© WcŸ¤w `n̈i§iẅ dc̈Ew§p i`d© aE
§ ,`n̈§lr© c§ `z̈irv̈
¦ n§ ¤̀ dc̈Ew§p idi
¦ `¦ e§ .`n̈§lr©
.dp̈R¦ W`Ÿxl§ dz̈§id̈ mi¦pŸeAd© Eq£̀ n̈ oa¤ ¤̀ (a"k:g"iw milidz) ,aiz¦ kE
§ .zx©w¦
§ i z©pR¦ ogŸ© A oa¤ ¤̀ (f"h:g"k ediryi) ,xn¥ `¨ Y§ `© c§ `n̈M§ .Dz̈P̈R¦
The world was not created until [God] had cast a single stone; this stone is called even shetiyah
(“foundation stone”). The Holy Blessed One took it and threw it into the abyss (tehom) and it got
lodged there from the upper to the lower worlds, and from it the world was founded. It is the central
point of the world; at this point the Holy of Holies stands .This is the meaning of “Who cast its
cornerstone?” (Job 38:6), as it is said, “A tested stone, a precious cornerstone of sure foundation” (Isaiah
28:16), and it is written, “The stone the builders rejected has become the chief cornerstone” (Ps. 118:22).
Di¥Pn¦ oir¦ ap̈
§ oi¦pn§ f§¦ lE ,inŸ¥ edY§ lr© `n̈i§iẅe§ ,`c̈g̈ `p̈a§ `© cia£
¦ rz§ `¦ e§ ,Ed§NMªn¦ ci¦lB§ z§ `¦ e§ ,`ïO© nE
¦ `g̈ExnE
¥ `Ẍ ¤̀ n¥ ixM̈
¥ z§ `¦ oa¤ ¤̀ i`d© ,i¥fg£ `Ÿ
`n̈EIw¦ e§ Eliz¦ W§ ,aŸw£ri© liY¦ W§ `© e§ mi¥Iw¦ C§ oa¤ ¤̀ Edi`¦ i`d© e§ ,`n̈§lr© c§ `z̈irv̈
¦ n§ ¤̀ A§ z`§
¨ l `n̈i§iẅ `p̈a§ `© i`d© e§ .inŸ¥ edY§ oiï§ln© z§ `¦ e§ ,`ïn©
.dä¥Sn© d̈ni
¤ x§¦ie© oa¤ `¨ aŸw£ri© gT¦
© Ie© (d"n:`"l ziy`xa) ,aiz¦ k§ c¦ `Ed `c̈£d .`n̈§lr© c§
Come and see. This stone was created from fire, air, and water. It was composed of them all and became a
single stone, and it stands above the deeps (tehomot). Sometimes waters flow from it and the deeps are filled.
This stone stands as a sign in the center of the world. It is the stone that Jacob set up and established, the
basis and sustenance of the world. This is the significance of, “And Jacob took a stone and set it as a pillar”
(Genesis 31:45).
`xÄ
¨ cM© ,`z̈in¦ c§ w© A§ ix¥A§ z§ `¦ oa¤ ¤̀ i`d© `d̈e§ .aŸw£ri© Di¥l i¥EW© oa¤ ¤̀ i`d© ik¦ e§ (ak gk ziy`xa) ,'ebe§ dä¥Sn© iY¦ n§ U© xW£̀
¤ z`ŸGd© oa¤ ¤̀ d̈e§
d¤id¦
§ i ,aiz¦ k§ C¦ ,iY¦ n§ U© xW£̀
¤ i`n© .aiz¦ M§ dä¥Sn© iY¦ n§ U© xW£̀
¤ `C̈ lr© e§ ,`Ÿz© e§ `¨li¥rl§ c¦ `n̈EIw¦ D¨l i¥EW© C§ `¨N ¤̀ .`n̈§lr© `Ed Kix¦A§ `ẄcEw
§
.`k̈d̈ `¨li¥rl§ c¦ `xŸ¨ecn§ i¥EW© C§ ,midŸl¡
¦ ` zi¥A
But was this stone really set up by Jacob? Surely it had been created at the very beginning, when the Holy
Blessed One created the world? But [Jacob] set it up in order to sustain the upper and the lower worlds.
Therefore it is written, “which I have set up for a pillar”. What is the meaning of “which I have set up”? It
is written, “it shall be the house for God”. He set up here the abode of the upper world.
.diïz¦ W§ z`i
© x¦w§ z§ `¦ dn̈ lr© ,m¦ip©i¥r dr̈a§ W¦ zg© `© oa¤ ¤̀ lr© ('h:'b dixkf) ,xn¥ `¨ Y§ `© c§ `n̈M§ .m¦ip©i¥r dr̈a§ W¦ D¨l£r zi`¦ oa¤ ¤̀ i`d© ,i¥fg£ `Ÿ
.`k̈xÄ
§ z§ n¦ DP̈n¦ `n̈§lr© C§ oi¦bA§ ,`n̈§lr© DP̈n¦ `k̈xÄ
§ z§ `§
¦ l ,D¨l `Ed Kix¦A§ `ẄcEw
§ i¥EW© C§ ,dï zẄ .diïz¦ W§ ,cg© e§ .`n̈§lr© liY¦ W§ `¦ DP̈n¦ C§ cg©
Come and see. There are seven eyes on this stone, as it is said, “Upon one stone are seven eyes” (Zechariah
3:9). Why is it called shetiyah? First, because from it the world was founded (ashtil); and second, shetiyah is
shat Yah (Adonai placed), for the Holy Blessed One placed it so that the world might receive blessing from
it... (Zohar Vayehi 1:231a-b)
Rabbi Hanokh explains a verse in the Psalms:
“The heavens are the heavens of the Lord, but the earth God has given to human beings,” he paused and
then went on to say: “‘The heavens are the heavens of the Lord’ -- you see they are already of a heavenly
character. ‘But the earth hath God has given to human beings’ -- so that they might make of it something
heavenly.” (Martin Buber, Tales of the Hasidim II, p 317)
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Parker Palmer writes
In Healing the Heart of Democracy, I write about the importance of learning how to stand and act in “the tragic
gap” — if we want to hang in for the long haul with birthing a better world. On one side of that gap are
the harsh and discouraging realities around us. On the other side is the better world we know to be possible
— not merely because we wish it were so, but because we have seen it with our own eyes. We’re surrounded
by greed, but we’ve seen great acts of generosity. We’re surrounded by violence, but we’ve seen people make
peace. The tragic gap will never close once and for all, a fact that can lead us into despair and resignation.
But if we recall the ample evidence that “the better angels of our nature” are still with us, we are more likely
to keep working at making the world a better place.
THE TWO TALMUDS TELL A STORY:
How the Talmud of Jerusalem tells it...
xtg ycwnd zia ly miqeilniz xetgl cec `ay drya
gky` `teqae `nedz gky` `le oin`c oie`n xyr yng
l"` dnl l"` liki z` zil l"` .dizinxin `rae uivr cg
on l"` `kd z` zni` one l"` .`nedz lr yiak `kd `pc
zcrx jiwl` 'd ip` ipiqa dilw `pngx rny`c `zry
`nedz lr yiak `kd aidi `p`e zriwye `rx`
`thn `rae `nedz wilq dinixc oeik dil rny `l ok b"r`
.`nlr
.jiln `p`e wpgzn cec oick xn` onz mi`w ltezig` dede
`ii dil miwn `le dizniwn rcic mkgc o`n cec xn`
.dinwe`e xn`c dn xn` .wpgzn diteq
zeler d`nl xiy zelrnd xiy dxiy xne` cec ligzd
dxiy xne` did dn` d`n lk lr
.dwpgzn dteq ded b"r`
When David came to dig the foundations of the
Temple he dug five thousand cubits and did not find
the Tehom (Deeps).
Finally he found a pottery shard and was about to
lift it. It said to him: “You cannot”. He said to it:
"Why?" It said to him: "I was placed here to block
the Tehom." He said to it, "How long have you been
here?" It said to him: "Since the time that the
Merciful One's voice was heard at Sinai, 'I am
Adonai your God', the earth trembled and sank, and
I was placed here to block the Tehom.”
Nevertheless, he did not listen to it. When he lifted
it and the Tehom rose and sought to flood the world.
Achitophel was standing there. He thought, "David
will be choked to death and I will rule."
David said: "One who is wise and knows how to
fix it and does not fix, may his end be to choke to
death."
He said what he said and fixed it.
David began to sing, "Shir HaMa’alot (A Song of
Ascent), a song for one hundred ascents. For each of
the one hundred amot, he would sing a song.
Even so, in the end [Achitophel] choked to death.
(J Sanhedrin 52b:1)

How the Talmud of Babylonia tells it...
`nlr `thynl `rae `nedz `tw oiziy cec dxky drya
dicype `tqg` my azknl ixy i` rcic `ki` in cec xn`
icin dil xn`wc `kil gpne `nedza
epexba wpgi xne` epi`e xninl rcic lk cec xn`
envra e"w ltezig` `yp
azkpy iny dxez dxn` ezy`l yi` oia mely zeyrl dne
lr elek mlerd lkl mely zeyrl mind lr dgni dyecwa
ixy dil xn` dnke dnk zg`
itl` xqziy `nedz zigpe `nedzl icye `tqg` my azk
ahxin ith ilcinc dnk xn` `aeh zigpc ifg ik icinxb
icinxb itl` xqing diwq`e zelrn dxyr yng xn` `nlr
icinxb itl`a dinwe`e
At the time that David dug the drainpipes, the
Tehom (Deeps) rose and sought to inundate the
world.
David said: “Is there anyone who knows whether
it is permitted to write the sacred name on an
earthenware shard to throw it into the Tehom so they
subside?” No one said anything to him.
David said: One who knows to say and does not
say may he be choked in his throat.
Achithophel raised an a fortiori argument on his
own: “If to make peace between spouses the Torah
said: ‘My Name that was written in holiness will be
erased in water,’ to make peace for the whole world
in its entirety, all the more so.” He said to him: “It is
permitted.”
He [David] wrote the Name on an earthenware
shard and cast it into the Tehom. The waters of the
Tehom subsided sixteen thousand cubits.
When he saw that they subsided too much, he said:
The higher the waters, the moister the world. He
recited the fifteen Songs of Ascents and elevated
them fifteen thousand cubits, and established them
at a depth of one thousand cubits.
(B Sukkah 53a)
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The Maggid of Mezritch says:
Nothing in the world can change from one reality into another, unless it first turns into nothing, that is, into
the reality of the between-stage. In that stage it is nothing and no one can grasp it, for it has reached the
rung of nothingness, just as before creation. And then it is made into a new creature, from the egg to the
chick. The moment when the egg is no more and the chick is not yet, is nothingness. And philosophy
terms this the primal state which no one can grasp because it is a force which precedes creation; it is called
chaos. It is the same with the sprouting seed. It does not begin to sprout until the seed disintegrates in the
earth and the quality of seed-dom is destroyed in order that it may attain to nothingness which is the rung
before creation. And this rung is called wisdom, that is to say, a thought which cannot be made manifest.
Then this thought gives rise to creation, as it is written: “In wisdom hast Thou made them all.” (Martin
Buber, Tales of the Hasidim I, p. 104)
Haim Nahman Bialik writes about our relationship to the Tehomot:
For it is clear that language with all its associations does not introduce us at all into the inner area, the
essence of things, but that, on the contrary, language itself stands as a barrier before them. On the other
side of the barrier of language, behind its curtain, stripped of its husk of speech, the spirit of man wanders
ceaselessly. “There is no speech and there are no words,” but only a perpetual search, an eternal “what?”
frozen on man’s lips. In truth, there is no place even for this “what?”, implying as it does the hope of a
reply. Rather there is -- “nothingness”; man’s lips are closed. If, nevertheless, man does achieve speech and
with it contentment, it is only because of the extent of his fear at remaining alone for one moment with that
dark void, face-to-face with the nothingness, with no barrier between them. “For man shall not look on me
and live,” says the void, and every speech, every pulsation of speech, partakes of the nature of a
concealment of nothingness, a husk enclosing within itself a dark seed of the eternal enigma. No word
contains the complete dissolution of any question. What does it contain? The question’s concealment. It makes no
difference what the particular word is -- you can exchange it for another -- just as long as it contains the
power momentarily to serve as concealment and barrier. Dumb music and symbolic mathematics -- two
hostile kin at two parallel extremes -- attest unanimously that the word is not necessarily what it seems, that
it is nothing but a manifestation of the void. Or rather, just as physical bodies become sensible to the eye
and determinate because they serve as barriers before light in space, so the world’s existence takes place by
virtue of the process by which it closes up the small aperture of the void -- constructing a barrier to prevent
the void’s darkness from welling up and overflowing its bounds...
And again, in that final analysis, it is that very eternal darkness that is so fearsome -- that darkness that
from the time of Creation has always secretly drawn man’s heart to it, arousing his hidden yearning to gaze
on it for a brief moment. Every man is afraid of it, and every man is drawn to it. With our very lips we
construct barriers, words upon words and systems upon systems, and place them in front of the darkness to
conceal it; but then our nails immediately begin to dig at those barriers, in an attempt to open the smallest of
windows, the tiniest of cracks, through which we may gaze for a single moment at that which is on the other
side. But alas, vain is the labor of man! At the very moment when the crack is apparently opened -- another
barrier, in the shape of a new word or system, suddenly stands in the place of the old, shutting of the view
again...
So much for the language of words. But, in addition, “there are yet to the Lord” languages
without words: songs, tears, and laughter. And the speaking creature has been found worthy of
them all. These languages begin where words leave off, and their purpose is not to close but to
open. They rise from the void. They are the rising up of the void. Therefore, at times they
overflow and sweep us off in the irresistible multitude of their waves; therefore, at times they cost a
man his wits, or even his life. Every creation of the spirit which lacks an echo of one of these three
languages is not really alive, and it were best that it had never comes into the world” (“Revealment and
Concealment in Language” in Revelation and Concealment -- Five Essays, pp. 15-17, 19-20, 26) (1915).
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Rebecca Solnit writes:
And yet in crises, as I found out when I studied disasters such as earthquakes and hurricanes, people often
revert spontaneously to a more communitarian sense of self, and in that deeper connection find meaning,
purpose, power -- and sometimes even joy amid the ruins... People find that that they are members of civil
society, that they care about strangers and about the collective good, that they will sometimes change or risk
their lives for these things, and that their sense of self expands as they move into a more public and
collective arena. (“Hope in Grief” in Call Them By Their True Names - American Crises (and Essays), p. 169).
Rev. Dr. Howard Thurman writes on upheaval and the deeps:
There is much discussion concerning what seems to be an increasing restlessness among people. This
restlessness takes many forms. Sometimes it appears in easy irritation over matters of little or no
consequence. Sometimes it results in the sudden rupturing of old ties of family, job and friends. It may be a
general instability making for an unwillingness to assume responsibilities and to fulfill obligations. In its
simplest and often most crucial form, it makes concentration on anything difficult because of an apparent
futility. One of the reasons for this restlessness is not far to seek. During the past decade, the world has
gone through a series of tremendous social upheavals, upsetting the equilibrium of the daily lives of millions
of people everywhere. What has happened in Russia, Europe, Asia, the Orient and the United States has
been more than the mind could adjust to without leaving in its wake a residue of impending uncertainty and,
perhaps, even doom. In addition, there is upsetting of the balance in nature, whose children we are, by the
far-reaching effects of atomic research and developments. This development has undoubtedly
communicated to the physical organism a subtle unbalance creating overtones of ill-at-easeness in the mind
and in the consequent behavior of us all. The list is by no means exhausted. But there is a deeper
restlessness that belongs to the very structure of personality. “Always roaming with a hungry heart,”
this is man in his essential nature. This characteristic has been and continues to be a primary concern of
religion. Sometimes it is referred to as the "divine discontent" in the heart. Certain mystics call it the
"homing instinct" in the human spirit. One characterizes it as the "flight of the alone to the Alone”... In
quietness and meditation, one must distinguish between the two dimensions of restlessness so as not to
confuse them. After all, they may be one and the same. To the man who has found his rest in God, there
comes the strength to reduce all the ill-at-easeness to manageable units of control, making for tranquility in
the midst of change and upheaval. (Deep Is the Hunger, pp. 4-5)
...and speaking of speaking up:
In one of Petrarch's Letters of Old Age appear these words:
When a word must be spoken to further a good cause, and those whom it behooves to speak remain
silent, anybody ought to raise his voice, and break a silence which may be fraught with evil. . .. Many a
time a few simple words have helped further the welfare of the nation, no matter who uttered them; the
voice itself displaying its latent powers, sufficed to move the hearts of men.
It is so easy to underrate the potential power of one word spoken at the critical moment. We say to
ourselves sometimes that, because we are not famous or learned or rich or powerful or gifted, our word
means nothing in the presence of a great injustice. Who would pay attention to us? Many good causes are
hindered, often nameless persons are brought to an untimely end, because "those whom it behooves to
speak remain silent"; and because they do not speak, we do not speak. It is important to remember that
there is no limit to the power of any single voice when it is the only outlet, the only channel for justice or
righteousness in a given situation. The silence of the high and mighty sometimes gives greater power to the
simple voice of a solitary individual. During practically any week, you may be faced with some great wrong
or some simple but gross expression of injustice and there is no one to speak but you. Do not be silent;
there is no limit to the power that may be released through you. (Deep Is the Hunger, pp. 24-25)
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The Psalmist cries from the depths:
:gxŸ©wÎi¥pa¦§ l liM¦ U§ n© g¥
© Sp©n©
§l`
bŸx£rz© iW¦ t©
§ p o¥M m¦in̈Îiwi
¥ t£̀Îl
¦ r© bŸx£rY© lÏ`© M§ a
:midŸ¦ l`
¡ Li¤l ¥̀
`Ÿea`¨ iz© n̈ ig̈ l ¥̀ l§ midŸl`¥
¦ l | iW¦ t©
§ p d`¨ nv̈
§ b
:midŸl¡
¦ ` i¥pR§ d ¤̀ x¨ ¥̀ e§
i©l ¥̀ xŸn`
¡ A¤ d¨li§¨lë mn̈Ÿei mg¤
¤ l izr̈
¦ n§ c¦ i¦NÎdz̈§id̈ c
:LidŸ¤ l`
¡ d¥I`© mŸeIdÎlM̈
©
| xŸa¡r ¤̀ iM¦ iW¦ t©
§ p | i©lr̈ dk̈R§ W§ ¤̀ e§ | dx¨M§ f§ ¤̀ d¤N ¥̀ d
dc̈Ÿeze§ dP̈xÎlŸ
¦ ewA§ midŸ¦ l`
¡ zi¥AÎcr© mC¥C© ¤̀ KQ̈A©
:b¥bŸeg oŸend̈
i¦ligŸ¦ ed i¨lr̈ in¡
¦ dY©
¤ e iW¦ t©
§ p | ig£
¦ gŸeYW§ YÎd
¦ n© e
:eip̈R̈ zŸerEW§i EPcŸ¤e` cŸerÎiM¦ midŸ¦ l`¥l
ux¤ ¤̀ n¥ LxM̈
§ f§ ¤̀ o¥MÎlr© gg̈ŸeYW§ z¦ iW¦ t©
§ p i©lr̈ idŸ© l`
¡f
:xr̈v§ n¦ xd© n¥ mi¦pŸenx§g¤ e§ oC¥x©§i
LixŸ¤ePv¦ lŸew§l `¥xŸew mŸedYÎl
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:Exär̈ i©lr̈ Li¤Nb©e§ LixÄ
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xcŸ¥wÎdÖ¨l i¦pŸg§ k© W§ dn̈¨l ir§¦ lq© l ¥̀ l§ | dx¨nŸ§ e `i
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1 For the leader. A maskil of the Korahites.
2 Like a hind crying for water, my soul cries for You, O God;
3 my soul thirsts for God, the living God; O when will I come to
appear before God!
4 My tears have been my food day and night; I am ever taunted
with, “Where is your God?”
5 When I think of this, I pour out my soul: how I walked with
the crowd, moved with them, the festive throng, to the House of
God with joyous shouts of praise.
6 Why so downcast, my soul, why disquieted within me? Have
hope in God; I will yet praise God for God’s saving presence.
7 My God, my soul is downcast; therefore I think of You in this
land of Jordan and Hermon, in Mount Mizar.
8 Deep calls to deep in the language of Your channels; all Your
breakers and waves have swept over me.
9 By day may Adonai ensure God’s loving care; at night may a
song be with me, a prayer to the God of my life.
10 I say to God, my rock, “Why have You forgotten me, why
must I walk in gloom, oppressed by my enemy?”
11 Crushing my bones, my foes revile me, taunting me always
with, “Where is your God?”
12 Why so downcast, my soul, why disquieted within me? Have
hope in God; I will yet praise Him, my ever-present help, my
God. (Psalm 42)

MORE ON THE FOUNDATION STONE...
A Midrash imagines Jonah’s encounter with the Foundation Stone and the Deeps:
relal bcd eze` did dpenn :xne` oetxh iax Rabbi Tarfon said: That fish was specially appointed from the six
,a dpei) xn`py ,ziy`xa ini zyyn dpei z` days of Creation to swallow up Jonah, as it is said, "And the Lord
eita qpkp "dp̈Ÿei z ¤̀ rŸ© la¦§ l lŸecb̈ bc̈ 'd on§
© ie©" :(` had prepared a great fish to swallow up Jonah" (Jonah 2:1). He
dlecbd zqpkd ziaa qpkp `edy mc`k entered its mouth just as a man enters the great synagogue, and he
zeinet` zepelgk bc ly eipir izy eide ,cnre stood. The two eyes of the fish were like windows of glass giving
zg` zilbxn :xne` xi`n 'x .dpeil zexi`n light to Jonah. Rabbi Meir said: One pearl was suspended inside
dpeil dxi`n bc ly eirna dielz dzid the belly of the fish and it gave illumination to Jonah, like this sun
el d`xne mixdva xi`n `edy dfd ynyk which shines with its might at noon; and it showed to Jonah all
xne` aezkd eilre ,zenedzae miay dn lk that was in the sea and in the tehomot (deeps), as it is said, "Light is
."wic¦ v©
© l r© xf̈
ª xŸe`" :(`i ,fv mildz) sown for the righteous" (Ps. 97:11).
inei `ay rcei dz` oi` :dpeil bcd el xn`
ipkiled :dpei el xn` ?oziel ly eita lk`dl
ze`xl izcxi jliaya :oziell dpei xn` ,elv`
jpeyla lag ozil cizr ip`y jxecn mewn
ly dlecbd dcerql jze` geafle jzelrdle
:xn` ,mdxa` ly enzeg ed`xd ,miwicv
dpei iptn gxae oziel d`xe ,zixal had
.mini ipy jldn

The fish said to Jonah, “Do you not know that my day had arrived
to be devoured in the midst of Leviathan's mouth?” Jonah replied,
“Take me beside it, and I will deliver you and myself from its
mouth.” It brought him next to the Leviathan. He said to the
Leviathan, “On your account have I descended to see your abode
in the sea, for, moreover, in the future will I descend and put a
rope in your tongue, and I will bring you up and prepare you for
the great feast of the righteous.” He showed it the seal of our
father Abraham, saying, “Look at the Covenant,” and Leviathan
saw it and fled before Jonah a distance of two days' journey.
21

ip`xd ,oziel ly eitn jizlvd ixd :el xn`
ly lecb xdp ed`xde ,zenedzae miay dn lk
mŸedz"
§ :(e ,a dpei) xn`py ,qepiiwe` inin
ekeza exary seq mi ed`xde ,"i¦pa¥ aŸ§ qi§
"iy`Ÿ
¦ xl§ WEag̈ sEq" :(e ,a dpei) xn`py ,l`xyi
,epnn mi`vei eilbe mi ixayn mewn ed`xde
i©lr̈ Li¤lb©e§ Lixä
¤ y§ n¦ lk̈" :(c ,a dpei) xn`py
xn`py ,dipekne ux` icenr ed`xde ,"Exär̈
ed`xde ,"m¨lŸer§l ic£
¦ ra© d̈ig¤ x¦a§ ux¤`¨ d̈" :(f ,a dpei)
'd i©ig© zg© y© n¦ lr© z©
© e" :(f ,a dpei) xn`py ,mpdib
,a dpei) xn`py ,zizgz le`y ed`xde ,"id̈Ÿl`
¡
ed`xde ,"i¦lŸew z̈r§ n© ÿ iz¦ r©
§ ey¦ lŸe`y§ oh¤ a¤ n"
¦ :(a
mix¦d̈ i¥av§ w§
¦ l" :(f ,a dpei) xn`py ,'d lkid
dray lr milyexiy oicnl ep` o`kn ,"iz¦ c§ xï©
zcner `id mixd

zgz zenedza dreaw dizy oa` ed`xd
dilr oilltzne micner gxw ipae 'd lkid
lkid zgz cner dz` ixd ,dpei :bcd el xn`
cenr :bcl dpei xn` .dprp dz`e lltzd ,'d
.lltzdl ywan ip`y jcnr mewna

,d"awd iptl lltzdl dpei ligzde bcd cnr
,dlrne cixen z`xwp ,r"yax :eiptl xn`e
iytp ixd ,digne zinn z`xwp ;iplrd izcxi
,ipiigd zenl dribd
xy` :xn`e df xac eitn `viy cr ,dprp `le
oziel z` zelrdl izxcp xy` ,dnly` izxcp
,l`xyi zreyi meia mly` jiptl eze` geafle
xn`py ,dpei z` jilyde d"awd fnx cin
l ¤̀ dp̈Ÿei z ¤̀ `wï©
¥ e bc̈©l 'd xn`Ÿ
¤ ie©" :(`i ,a dpei)
."dÿä©id©

Jonah said to it (i.e. the fish), “Behold, I have saved you from the
mouth of Leviathan, show me what is in the sea and in the
Tehomot.” It showed him the great river of the waters of the
Ocean, as it is said, "The deep was round about me" (Jonah 2:6),
and it showed him the paths of the Sea of Reeds through which
Israel passed, as it is said, "The reeds were wrapped about my
head" (ibid.); and it showed him the place whence the waves of
the sea and its billows flow, as it is said, "All your waves and
billows passed over me" (Jonah 2:4); and it showed him the pillars
of the earth in its foundations, as it is said, "The earth with her
bars for the world were by me" (Jonah 2:7); and it showed him the
lowest Sheol, as it is said, "Yet You have brought up my life from
destruction, O Adonai, my God" (ibid.); and it showed him
Gehinnom, as it is said, "Out of the belly of Sheol I cried, and
thou didst hear my voice" (Jonah 2:2); and it showed him (what
was) beneath the Temple of God, as it is said,"(I went down) to
the bottom of the mountains" (Jonah 2:7). Hence we learn that
Jerusalem stands on seven hills. And he saw there the Even
Shetiyah (Foundation Stone) fixed in the depths, under the
Heikhal of Adonai. He saw there the sons of Korah standing
and praying over it. The fish said to him, “Jonah, behold you
stand beneath the Temple of God, pray and you will be
answered.” Jonah said to the fish, “Stand in the place where you
are standing, because I wish to pray.”
The fish stood, and Jonah began to pray before the Holy Blessed
One, saying: “Sovereign of all the Universe ! You are called ‘Who
brings down and raises up.’ I have been brought down; bring me
up. You are called ‘Who brings death and life.’ Behold, my soul
has reached near to death, now restore me to life.” But he was
not answered until this word came forth from his mouth, "What I
have vowed I will perform" (Jonah 2:9), namely, “I vowed to draw
up Leviathan and to prepare it before You. I will perform (this) on
the day of the Salvation of Israel, as it is said, ‘But I will sacrifice
unto You with the voice of thanksgiving"’ (ibid.). Immediately the
Holy Blessed One hinted (to the fish) and it spewed Jonah out
upon the dry land, as it is said, "And Adonai spoke to the fish, and
it spewed Jonah out upon the dry land" (Jonah 2:10). (Pirkei
D’Rabbi Eliezer, Ch. 10)

The Mishnah speaks of the Foundation Stone’s role in the Yom Kippur service:
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He walked through the Heikhal until he came to the place between the two curtains which separated the
Holy from the Holy of Holies... When he reached the Ark he put the pan of burning coals between the two
poles... He came out by the way he entered and in the outer house he uttered a short prayer. He did not
make the prayer long so as not to frighten Israel. Once the Ark was gone [i.e., in the Second Temple], there
was a stone from the days of the prophets, it was called “shetiyah”, three fingers above the ground, on
which he would place [the pan]. (M Yoma 5:1-2)
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Day 2, Fifth Stop...

MOUNT MORIYAH

From today’s Torah reading...

L§pAÎz
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Some time afterward, God put Abraham to the test, saying to him, “Abraham,” and he answered,
“Here I am.” [God] said, “Take your son, your favored one, Isaac, whom you love, and go to
the land of Moriyah, and bring him up there as a burnt offering on one of the heights that I will
point out to you.” (Gen. 22:1-2)
What’s in a name? According to the Midrash, quite a lot:
o`k minkg ly dliag ?dixend ux` edn
cg`e cg` lk xn`p
`xendy mewn dixend edn xne` i`pi 'x
...mlerl z`vei d`xide
z`vei d`xedy ux` xne` lecbd `iig iaxe
...myn
dkezny ux`d l`eny iax xn` dixend `"c
ecxiy miryxd lr zexedl d"awd cizr
....mpdibl
iel oa ryedi iax xn` dixend ux` xg` xac
lr mixfebe dkezn mixen miwicvdy ux`d
xn`ie ...xn`py dyer `ede `ed jexa yecwd
mra zepnl izxn` ip` `ld miwl`d l` cec
`l jnrae ia` ziaae ia jci `p idz 'ebe
.(f"he e"h `"k `"idc) [tbnl
xa dcedi iax xn` dixend ux` xg` xac
el xn` `ed okidl el xn` dixen diict
.jze` d`xn ip`y ux`l
ike minlerd oeax el xn` dixen xg` xac
`eai lecb odk my ip` odk eaixwdl ip` xyk
mewnl ribzyk d"awd el xn` ipnn elawie
dixen edn jze` odk dyere jycwn ip`
...eitilg my ly ezxenz
ux`a qgpt x"` dixend edn xg` xac
... dkeza mler ly ezexny
oa oerny iax xn` dixend edn xg` xac
ly gafn cbpk zhyewn dzidy ux`a igei
.(b"i h"i zeny) dxii dxi e` olrn
'iaixw minqd zxehwy ux`d xg` xac
('e 'c y"dy) xend xd l` il jl` dkeza

What is the land of Moriyah? Here we have a whole bundle of
Sages, each one answering differently.
R’ Yanai says ‘what is Moriyah? The place from which awe and
fear (morah v’yirah) go out to the world’...
R’ Hiyya the Elder says ‘the land from which instruction (hora’ah)
goes out to the world,’...
Another explanation: Moriyah, says Rabbi Yishmael, is the land
from which, in the future, the Holy One will teach that the wicked
will descend to Gehinnom...
Another explanation of the land of Moriyah. R’ Yehoshua ben
Levi said ‘the land from which the righteous teach (morim)
and make decrees upon the Holy One which He does,’ as it
says “…And David said to God, "Did I not say to count the
people?…I beg that Your hand be against me and against my
father's house, but not against Your people for a plague." (I
Chron. 21:16-17)
Another explanation of the land of Moriyah. R’ Yehudah bar
Padiiya said ‘Moriyah. He said to God, where is it? He replied – to
the land which I will show (mareh) you.’
Another explanation of Moriyah. He said to God, “Master of the
World! Am I fit to offer sacrifices? Am I a kohen? Let Shem the
High Priest come and receive him from me. The Holy One replied
to him – when you arrive at the place I will sanctify you and make
you into a kohen. What is the meaning of Moriyah? In exchange
(temurah) for Shem. His replacement...
Another explanation. What is Moriyah? R’ Pinchas said ‘the land
in which the master (maruto) of the world dwells...
Another explanation. What is Moriyah? R’ Shimon bar Yohai said
‘the land which was adorned opposite the supernal altar “…or cast
down… (yaro yireh)” (Shemot 19:13)
Another explanation. The land in which the incense is offered – “I
will go to the mountain of myrrh (mor)…” (Shir HaShirim 4:6)
(Peskita Rabbati Chapter 40)

Abraham renames it:
:d ¤̀ ẍ¥i ï§i xd© A§ mFId© xn¥ `¥
¨ i xW£̀
¤ d ¤̀ x¦§i ï§i `Edd© mFwÖdÎm
© W¥ md̈x¨a§ `© `x¨w¦
§ Ie©
Abraham called the name of that place Adonai-Yireh,
as it is said today, On the mount of Adonai there is seeing. (Gen. 22:14)
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So what else happened at Moriyah?
Ramban says Adam, Cain and Abel all made offerings there:
iwxita eyxcy dnl dfa oiekzie midl`d my ecari xy` ux`a xnel ... "`pglet `rx`" xn`y qelwpe` zrc...
gafnd `ed gafnd edf el xn` gafnd z` epia` mdxa`l `ed jexa yecwd d`xd rav`a exn` (`l) xfril` iax
... lade oiw ea eaixwdy gafnd `ed ea aixwn oey`xd mc` didy
...The view of Onkelos, who translated it as “a land of service,”... appears to mean a land where they
would serve God. And this aligns with what is written in Pirke d’Rabbi Eliezer 31: They said, the
Holy Blessed One showed Avraham Avinu the altar by pointing with a finger. God said to him:
“This is the altar.” This is the altar upon which Adam HaRishon made an offering, it is the altar
upon which Cain and Abel made their offerings...
The Midrash says, Adam HaRishon came from there:
myle egwl myn ,dixend xdl jenq ocr ob xryy dixend xda el ayie ocr obn `vie yxeb ,mc`d z` yxbie
z` cearl xn`py ycwnd zia mewnn egwl mewn df i`n mc`d z` midl` gwie 'n`py gwlpy mewna exifgd
.myn gwEl xy` dnc`d
"So [God] drove out the Human" (Gen. 3:24). Driving out, i.e., he went forth outside the Garden of
Eden and settled on Mount Moriyah, for the gate of the Garden of Eden is adjacent to Mount
Moriyah. From there God took him and there God returned him, to the place whence he was taken,
as it is said, “And God took Adam”, from what place did God take him? From the place of the
Temple, as it says "To work/serve the ground whence he was taken" (Gen. 3:23). (Pirkei d’Rabbi
Eliezer 20:1)
Kli Yakar says the gate of heaven is there:
xy` ,dizy oa` mewn myy itl `l` .(e c xiy) xend xd l` il jl` xn`p ixdy xzein di d`xp dixend zlnae
...`ed my minyd xry ik ,di ly mya e`xapy zenler ipy ezzyed epnn
In the word Moriyah, the yud-hey appears superfluous, because it is said “I will go to the mountain of
myrrh (har ha-mor)...” (Shir HaShirim 4:6) But, there is the place of the foundation stone, from which
two worlds were established, which were created with the Divine name Yud-Hey, for the gate of
heaven is there...
Rashi says, Jacob met God there:
mewna rbtie ”He encountered the place (makom).” Scripture does not mention which place, but by
writing bamakom, the place, it refers to the place mentioned already in another passage, i.e., Mount
Moriyah of which it is stated (Genesis 22:4) “And he saw the place (hamakom). (Rashi on Gen. 28:11)
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On fear and courage....
The Baal Shem questions his disciple Rabbi Meir Margaliot:
“Meirly, do you still remember that Shabbat, when you were just beginning to study the Torah? The big
room in your father’s house was full of guests. They had lifted you up on the table and you were reciting
what you had learned?” Rabbi Meir replied: “Certainly I remember. Suddenly my mother rushed up to
me and snatched me down from the table in the middle of what I was saying. My father was annoyed,
but she pointed to a man standing at the door. He was dressed in a short sheepskin, such as peasants
wear, and he was looking straight at me. Then all understood that she feared the Evil Eye. Se was still
pointing at the door when the man disappeared.” “It was I,” said the Baal Shem. “In such hours a
glance can flood the soul with great light. But the fear of men builds walls to keep the light away.”
(Martin Buber, Tales of the Hasidim I, p. 42)
Rabbi Mikhal says:
“This is our disgrace, that we fear anyone besides God. That is what is said of Jacob in the words, ‘Then
Jacob was afraid and he was distressed.’ We must be distressed because of our fear of Esau.” (Martin
Buber, Tales of the Hasidim I, p. 148
Rev. Dr. Howard Thurman writes:
...[W]hat happens when a person is pulled out of the regular routine of his life by some issue and
finds himself standing up to be counted. It is a crucial experience. It means that a person is willing to
take full responsibility for his actions, actions that extend beyond his little world, actions which may
involve him in risk, foreign both to his temperament and to his life plan. We are living in the midst
of events that make such demands upon us. The options often are very few. It is well within the
possibility of the present that we shall be called upon to take a stand which will be, for us and our
kind, decisive, in terms of the life and death of the person. It may not be a bad idea to get in practice
now and to develop the climate within, that makes it possible for you to make up your mind—to be
counted! (Deep Is the Hunger, p. 8)
There is ever a thin line which separates courage from cowardice. Sometimes the distinction
between courage and cowardice is not easy to make. Here is a man who seems always to manifest
bravery. Even before the issues are dearly defined, he takes his stand, lest he be regarded by himself
or others as being a coward. Or, it may be that he moves into a situation with utter recklessness,
unmindful of any clear estimate of what is involved, lest his deliberateness might be construed as a
fearful hesitance. As a boy he was ever one to take a dare, because he did not want to seem
"chicken.' He is always first to sense a moment when an issue seems to be side-stepped and is ever
eager to grasp the nettle while others wait for reinforcement. He enjoys the reputation of being
forthright, direct and unafraid. This estimate of his fellows may be well deserved. But it may not be;
for his seeming courage may be but his defense against a deep inner uncertainty and creeping fear.
What he has not discovered is that of which true courage consists.
Courage is not a blustering manifestation of strength and power. Sometimes courage is only
revealed in the midst of great weakness and greater fear. It is often the ultimate rallying of all the
resources of personality to face a crucial and devastating demand. And this is not all. There is a quiet
courage that comes from an inward spring of confidence in the meaning and significance of life.
Such courage is an underground river, flowing far beneath the shifting events of one's experience,
keeping alive a thousand little springs of action. It has neither trumpet to announce it nor crowds to
applaud; it is best seen in the lives of men and women who do their work from day to day without
hurry and without fever. It is the patient waiting of the humble man whose integrity keeps his spirit
sweet and his heart strong. Wherever one encounters it, a lift is given to life and vast reassurance
invades the being. To walk with such a person in the daily round is to keep company with angels, to
have one's path illumined by the "Light that lighteth every man that cometh into the world."
(Meditations of the Heart, pp. 52-53)
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Day 2, Last stop...

RAMAT RACHEL

The midrash explains:
zxt` jxca xawze lgx znze
dp̈£̀ n¥ d̈i¤pÄÎlr© dM̈a© n§ lg¥ x¨ mixEx
¦ n§ z© ik¦ A§ id§
¦ p rn̈W¦
§ p dn̈x¨A§ lFw ‰d xn© `¨ dŸM z` xeawl awri epia` d`x dn
dtv `l` zxt` jxca lgx
iM¦ dr̈n§ C¦ n¦ K¦ip©i¥re§ ik¦ A¤ n¦ K¥lFw ir§
¦ pn¦ ‰d xn© `¨ dŸM :EP¤pi ¥̀ iM¦ d̈i¤pÄÎlr© mgP̈
¥ d§¦ l
zecizr zeilbdy epia` awri
‰dÎm ª̀§p Kzi
¥ x£
¦g`§
© l dëw§ YÎW¥
¦ ie§ :a¥iF` ux¤ ¤̀ n¥ EaẄe§ ‰dÎm ª̀§p Kz¨
¥ Nrªt¦§ l xk̈Ü W¥i ick my dxaw jkitl my xearl
:m¨lEab¦§ l mi¦pä EaẄe§
mingx mdilr zywan `dzy
Thus said Adonai: A cry is heard in Ramah -- wailing, bitter
ika idp rnyp dnxa lew c"dd
:dipa lr dkan lgx mixexnz
weeping -- Rachel weeping for her children. She refuses to be
“And
Rachel died, and was
comforted for her children, who are gone (eineinu). Thus said
buried in the way to
Adonai: Restrain your voice from weeping, your eyes from
Ephrat.” (Gen. 35:19).
shedding tears; for there is a reward for your labor, declares
What was Jacob's reason
Adonai. They shall return from the enemy’s land. And there is
for burying Rachel in the
hope for your future, declares Adonai. Your children shall
way to Ephrat? Jacob
foresaw that the exiles
return to their country. (Jeremiah 31:15-17)
would pass on from thence,
therefore he buried her there so that she might pray for mercy for them. Thus it is written, A voice is heard
in Ramah... Rachel weeping for her children.... Thus says Adonai: Refrain your voice from weeping... and
there is hope for your future.” (Bereshit Rabbah 82:10)
From today’s haftarah...

Avivah Zornberg unpacks:
The dialectic of shever and sever1, rupture and reintegration, is evoked in the place of Rachel's burial. On his
deathbed, Jacob explains the reason for burying her ba-derekh, on the way, “no place”: “As for me, when I
was returning from Padan, Rachel died, to my sorrow, while I was journeying in the land of Canaan, when
still some distance short of Ephrath; and I buried her there on the road to Ephrath” (48:7).
Rashi comments on Jacob's emphatic references to her burial "there on the road":
“And I buried her there”: I did not even bring her into Bethlehem, to bring her into Israel
proper. I know you [Joseph] resent this—but know that it was by the word of God that I
buried her there, so that she should be a help to her children: when Nebuzzaradan sends
them into exile and they pass by on the road there, Rachel will come out over her grave and
weep and beg mercy for them, as it is said, “A voice is heard in Ramah” [Jeremiah
31:15]—and God will reply, “There is a reward for your labor, says the Lord, and your
children shall return to their country.”
Rachel is buried between fixed places of human concourse, in a no-man's land, which is the
metaphysical space her children will traverse on their way into exile. She meets them, as it were, at the
border, in that exposed place, where they move off into not-being; she weeps their einenu [“they are not”]
into provisional absence.
In mystical sources, Rachel becomes a code word for Kenesset Yisrael, the principle of cohesion in a
dispersed people. As her children scatter, are broken up, the magnetic force of Rachel's desire, of her battle
against ayin, manifests itself, and generates the dialectical movement of "return to their borders." Rachel
becomes a word for imagination and desire, for the essential unity of a diffused Israel.
(Genesis - The Beginning of Desire, p. 305)

1. These two Hebrew words, which appear repeatedly in the Joseph narrative in Genesis, are spelled the same (xay). Pronounced
shever the root means shatter; pronounced sever it means hope.
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